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The fuqaha’ (may Allah have mercy on them) differed concerning the ruling on 
congregational prayers. There are four opinions altogether as mentioned by the 
scholars and each opinion will be discussed along with shar’I evidence. 


First opinion: Congregation prayer is Fardh Kifayah (communal obligation) 


Ibn Hubayrah attributed this opinion to ash-Shafi’1 and Abt Hanifah. [Al-Ifsab 
(1/142)]. 


Al-Hafidh Ibn Hajr (| 4«-5) said: “The clear sense of the words of ash-Shafi’i is that 
it is acommunal obligation. This was the opinion of the majority of the early Shafi’1 
scholars, and it is the opinion of many Hanafi and Maliki scholars.” [Al-Fath (2/26)] 


Imam an-Nawawi (41! 4«s)) said, “A congregation is fardh ‘ayn for the Jumu’ah 
prayer. As for the other obligatory prayers, there are a number of opinions. The most 
correct is that it is fardh kifayah. A second opinion is that it is sunnah. The third 
opinion is that it is fardh ‘ayn. This last opinion was voiced by Ibn al-Mundhir and Ibn 
Khuzaymah from our companions (Shafi’tIs). The opinion of Imam ash-Shafi’l is ‘We 
say it is fardh kifayah and if the people of a land prevent it from being established, 
they are to be fought until they establish it such that this sign becomes manifest 
among them.’” [Rawdah at-Talibin (1/339)]. 


Imam an-Nawawi also states in his Minhaj, “I say [regarding the ruling on 
congregational prayer]: What is more correct due to the textual evidence [al-mansis] 
is that it is fardh kifayah (communally obligatory), and it is (also) said [qtl] it is fardh 
‘ayn (personal obligation). And Allah knows best!” He later states, “And in the masjid 
it is better to perform the congregation, except for women.” 


The final ruling of Imam an-Nawawi, as he states in his most authoritative work “At- 
Tahqiq” (page 257) is, “[Congregational prayer] is fardh kifayah, and there is a nass 
(textual evidence) for it! And in the weaker view, it is stated that the ruling is Sunnah 
Muw’akkadah, and that it is makrih (disliked) to leave it. And it is also said that it is 
fardh ‘ayn (personally obligatory), and if we say that it is fardh kifayah they are to be 
fought [if it 1s left...” 


Benefit: Imam an-Nawawi states that it is only recommended for travellers, not 
obligatory. However, Khatib states that Taqi ud-Din As-Subki stated, as well as 

others, that the obligation falls upon them too, as they quote a nass from “Al-Umm” of 
Imam Ash-Shafi’1. [Refer to “Mughnt Al-Muhtaj” (page 396)]. 
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The proofs that are used to show praying in congregation is Fardh Kifayah: 
1) Allah says in the Qur’an: 


“And when you are among them and lead them in prayer, let a group of them stand [in 
prayer] with you and let them carry their arms...” [Stirat an-Nisa’, Ayah 102] 


Khatib Ash-Shirbini argues that if the obligation in this verse still stands in the 
difficulty of war, what then is the ruling outside of war in a state of peace! Obviously, 
the command would still stand. [Mughnt al-Muhtaj (pp. 394-395) ] 


2) Also, the hadith of Rasiilullah (ales ue at! 4) reported from Abi Hurayrah (2) 
Ate al): 


“No Salah is more difficult for the hypocrites than the Fajr and ‘Isha’ prayers, and if 
they knew the reward for these prayers at their respective times, they would certainly 
present themselves [in the mosques] even if they had to crawl.” The Prophet added, 
“Certainly, I considered (arabic word - hum) to order the Mu’adhdhin to pronounce 
‘Iqamah and order a man to lead the Salah, then take a torch of flame to burn down 
the houses of those who do not come to Salah!” 


In another hadith is the addition, “By the One whose Hand is my soul! If anyone of 
them had known that he would get a bone covered with good meat or two small pieces 
of meat present between two ribs, he would have turned up for ‘Isha’ prayer [in 
congregation]!” [Bukhari and it was reported differently by Muslim (See Lu’lu al- 
Marjan — hadith 383)]. 


Some may say that this hadith would render the verdict personally obligatory (fardh 
‘ayn), however, the Prophet (elu s ue 4) ls) was saying this specifically about the 
munafiqin who abandoned the congregation and did not pray at all. Furthermore, the 
Prophet did not burn down their houses, but rather stated that he only considered it. 
[Response given by Khatib ash-Shirbini in his “Mughnt al-Muhtaj” (page 396)]. 


3) Also, the hadith in Sahih al-Bukhari, “Oh people! Pray in your homes! For verily 
the most virtuous prayer of an individual is in their home except the establish prayers 
[i.e., 5 obligatory, maktubat].” 


4) Malik Ibn Huwayrith stated, “We came to the Messenger of Allah (alu 4sle <i) lua) 
while we were all youth of nearly equal age and stayed with him for twenty nights. 
The Messenger of Allah was extremely merciful and kind and thought that we missed 
our families, so he asked us about them, and we told him. He said, ‘Return to your 
families and stay among them. Teach them (the religion) and enjoin them (to 
righteousness). When the time for prayer comes, let one of you call the athan and then 
let the eldest of you lead the prayer.’” [Sahih Muslim (1/327) no. 1423] 
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For women it is recommended to pray in their homes or to join a “congregation of 
women” to pray with [See Mughni al-Muhtaj (page 396)]. 


The main point of this opinion as seen from the evidence they use is that 
congregational prayer is fardh kifayah in a community — usually established in the 
masjid and it’s obviously better to establish the prayer in jama’ah in a masjid, then 
elsewhere. 


Those who argue this view also discuss whether someone will receive a sin or not if 
they do not attend the prayer in congregation. They say that every single Muslim must 
determine if the obligation (of praying in jama’ah in the masjid) is truly being fulfilled 
within their community. Whatever the case may be, it is recommended for them to go 
to the masjid to protect themselves in falling into the possibility of a sin, as the other 
view is that it is fardh ‘ayn and it’s better to apply this rule to be safe. 


Second opinion: Congregation prayer is Sunnah Mu’akkadah (a confirmed 


Sunnah) 


This is the chosen opinion of the Hanafi and Maliki schools. 


Imam ash-Shawkani (40) 4«s)) said, “The most just opinion and the one that is closest 
to the truth is that the congregational prayer is Sunnah Mu’akkadah. None who is able 
would leave off attending it unless he be void of any desire to attain good. As for the 
opinion that it is fardh ‘ayn or a condition for the prayer, such is not the case.” [Nayl 
al-Awtar (3/146)]. 


Ibn ‘Abdil-Barr attributed this opinion to the majority of the jurists of ‘Iraq, Sham and 
Hijaz. [At-Tamhid (6/318)]. 


Al-Kharkhi from the Hanafi scholars said, “Congregational prayer is a sunnah. It is 
not sanctioned for anyone to miss attending it unless he has a valid excuse. This is the 
understanding of wajib in the eyes of the general masses, that is wajib and sunnah 
mu’akkadah are the same. [Bada’t as-Sana’I (1/155) of al-Kasani]. 


Khalil said in his “Mukhtasar” of the Maliki school of figh, “Congregational prayer, 
with the exception of Jumu’ah is Sunnah Mu’akkadah.” [Jawahir al-Iklil (1/76)]. 


Ibn Juzayy said, “Congregational prayer is Sunnah Mu’akkadah for the obligatory 
prayers.” [Qawanin al-Ahkam ash-Shar’tyyah (page 83)]. 


Ad-Dardir said, “Congregational prayer, meaning a prayer in congregation being led 
by an Imam, for the obligatory prayers, even if it be for missed prayer or a prayer that 
is fardh kifayah, such as the funeral prayer, is Sunnah Mu’akkadah, with the exception 
of Jumu’ah.” [Sharh as-Saghir (1/244)]. 
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The proofs that are used to show praying in congregation is Sunnah Mu’akkadah: 


1) ‘Abdullah Ibn ‘Umar reported: The Messenger of Allah (elu s We a ls) said, 
“Prayer in congregation is better than prayer alone by twenty-seven degrees.” [Sahth 
al-Bukhari (619) and Sahih Muslim (650)]. 


As-San’ani said after mentioning this hadith, “This hadith contains evidence that 
prayer in congregation is not obligatory.” [Subul as-Salam (2/40)]. 


This is because the Messenger (als 4ule ai! Ls) has compared both situations and 
declared that there is reward for both. If not attending the congregation was forbidden, 
then the Messenger (alu5 4:le «il 4) would not have made such a comparison or 
declared there to be a reward for praying alone. 


2) Abii Misa al-Ash’ari narrated that the Prophet (als ule ail 4) said: “The person 
who has the greatest reward for the prayer is the one who has to walk the farthest 
distance (to the mosque) and then the next farthest after him. The one who waits for 
the prayer such that he can pray it with the Imam in congregation has a greater reward 
than the one who prays it and then sleeps.” [Sahth Muslim (1/323), no. 1401 and Fath 
al-Bari (2/278)]. 


3) From the evidence that they also depend upon is that the Messenger (4 ai! lo 
alu) used to order the delegations that came to him to perform the prayer, but he did 
not order them to perform it in a congregation. 


This last point was mentioned by ash-Shawkani who said, “It is not permissible to 
delay explaining the issue at a time when it needs to be explained and clarified. 
Therefore, these evidences [showing non-obligation] necessitate that the evidences 
indicate obligation be explained in their light, as has preceded.” [Nayl al-Awtar 
(3/146)]. 


Third opinion: Congregation prayer is a condition for the prayer. Prayer is not valid 
if it is not prayed in congregation. It is Fardh ‘Ayn 


This is the opinion of a group from the people of knowledge, including Shaykh al- 
Islam Ibn Taymiyyah in one of the two opinions reported from him, his student Ibn al- 
Qayyim, Ibn ‘Aqil and Ibn Abi Misa. It is the opinion of the Thahiri scholars, some of 
the scholars of hadith, Abt al-Hasan at-Tamimi al-Hanbali, one of the opinions 
reported from Imam Ahmad, Abii al-Barakat from the Hanbalt scholars, and Taj ad- 
Din As-Subki related it as an opinion of Ibn Khuzaymah. 


The proofs that are used to show that that congregation prayer is a condition for the 
prayer and is Fardh ‘Ayn: 


1) Ibn Majah (793) narrated from Ibn ‘Abbas that the Prophet (els ae at) la) said: 
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“Whoever hears the call to prayer and does not respond, there is no prayer for him 
(i.e., his prayer is not valid), except for the one who has an excuse.” 


Note: This statement by Ibn ‘Abbas is a sound and authentic hadith. 


Ibn Al-Qayyim wrote in his “Risalat As-Salat”: “And mind you this chain (referring to 
chain of narration of the above hadith) is authentic.” 


This hadith has been narrated by Abt Dawid, Ibn Majah, Dar Qutni Al-Hakim, al- 
Baghawi, Bayhaqj, and has also been traced and judged authentic by the following 
scholars: 


Ath-Thahabt, Al-Nawawt, Ibn Hajar al-‘Asqalani, Ibn Taymiyyah, Ibn Qayyim and 
some have spoken about this hadith, claiming that its chain is mawqif; however, the 
authentic chains of narrations which have been traced to the Prophet contradict their 
claim. 


That hadith states that whoever does not answer the call, there is no salat for him, and 
this judgement would not be passed to someone who is simply going against an order 
which implies preference, and not obligation. 


2) Narrated by Abi Hurayrah, that the Messenger of Allah (eluy ule ai! la) said: 
“Certainly, I considered to order the Mu’adhdhin to pronounce ‘Iqamah and order a 
man to lead the Salah, then take a torch of flame to burn down the houses of those 
who do not come to Salah! By the One whose Hand is my soul! If anyone of them had 
known that he would get a bone covered with good meat or two small pieces of meat 
present between two ribs, he would have turned up for ‘Isha’ prayer [in 
congregation]!” [Bukhari (9/250) no. 330 and Muslim (1/315) no. 1369-1371]. 


3) Narrated by Abi Hurayrah said: A blind man came to the Prophet (alas 4sle atl lua) 
and said, “O Messenger of Allah, I do not have anyone to guide me to the mosque,” 
and he asked the Messenger of Allah (alus ule «il lo) to grant him a concession 
allowing him to pray in his house, and he granted him that. Then when he turned to 
leave, he called him back and said, “Can you hear the call to prayer?” He said, “Yes.” 
He said, “Then respond to it.” [Muslim (653)] 


4) They also depend upon the saying of Ibn Mas’ud concerning preserving the five 
daily prayers [in congregation] and that they are from the Sunan of guidance: 


It was narrated that Ibn Mas’iid (4 4) 44») said: 


“Whoever would like to meet Allah tomorrow as a Muslim, let him regularly perform 
these prayers when the call for them is given, for they are among the ways of 

guidance. Allah has prescribed for your Prophet ways of guidance, and if you pray in 
your homes, as this one who stays away from the prayers prays in his home, then you 
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will have abandoned the way of your Prophet, and if you abandon the way of your 
Prophet, you will go astray. 


There is no man who purifies himself and does it well, then he goes to one of these 
mosques, but for every step he takes, Allah will record for him one good deed and will 
raise him thereby one degree in status and will erase for him one bad deed. I saw us 
(at the time of the Prophet (abs 4sle «il 4) and no one stayed behind from these 
prayers except a hypocrite who was known for his hypocrisy. A man would come 
supported by two others so that he could stand in the row.” 


According to another version, he said: The Messenger of Allah (albus ale atl lua) 
taught us the ways of guidance and told us that one of the ways of guidance is to pray 
in the mosque when the call to prayer is given. [Narrated by Muslim (654)] 


Imam Ibn al-Qayyim (4) 4«a)) said in “Al-Salah wa Hukm Tarikiha” (pp. 146-147): 


“What we may conclude from this is that he described staying away from the prayers 
as one of the signs of the hypocrites who are known for their hypocrisy. 


The signs of hypocrisy are not omitting mustahabb actions or doing makruh things. 
Whoever seeks to learn the signs of hypocrisy according to the Sunnah will find that 
they are omitting obligatory actions or doing haram things. This is supported by the 
fact that he said: “Whoever would like to meet Allah tomorrow as a Muslim, let him 
regularly perform these prayers when the call for them is given”. 


And he described the one who stays away and offers the prayers at home as being one 
who has abandoned the Sunnah which is the path of the Messenger of Allah (4) jlo 
alus 4sle¢) and the laws that he prescribed for his ummah. What is meant is not the 
Sunnah which those who wish can do and those who do not wish can omit, because 
omitting that is not misguidance or a sign of hypocrisy — such as not praying Duha’ 
and Qiyam al-Layl or fasting on Mondays and Thursdays.” 


Fourth opinion: Congregation prayer is Fardh ‘Ayn but it is not a condition for the 





prayer 


This opinion is reported from Ibn Mas’iid and Abii Misa from the Companions. This 
was also the opinion of ‘Ata’ Ibn Abi Rabah, al-Hasan al-Basri, al-Awza’1, Abt 
Thawr, Ibn Khuzaymah and Ibn Hibban from the Shafi’t scholars. It is the opinion of 
most of the Hanafi scholars and it is the chosen opinion of the Hanbali School and the 
opinion adhered to by most of their scholars. [Al-Musannaf (1/245) of ‘Abdur-Razzaq 
as-San’ani| 


It is also the opinion of Imam al-Bukhart, Abi Dawid, Ah! Al-Dhahir, Hanabilah, 
Ishaq, and most of Ahlul-Hadith, and some of the companions of Ash-Shafi’1. 
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The proofs that are used to show that that congregation prayer is not a condition for 
the prayer and is Fardh ‘Ayn: 


1) ‘Ata’ said, “The obligatory duty which is necessary to enact and concerning which 
it is not permissible to do anything else, is that when one hears the athan, he goes and 
attends the (congregational) prayer.” [Mukhtasar Fatawa al-Misriyyah (page 50)]. 


It’s narrated from the “Musannaf” of ‘Abdur-Razzaq (1/497) no. 1917, that this is 
what is textually reported from Ahmad and others from the Imams and scholars of 
hadith. 


2) ‘A’ishah (ic atl 2 5) said, “Whoever hears the call to prayer and does not respond 
does not desire the good and the good does not desire him.” [Al-Mugnv’ (1/193)]. 


3) Ibn Qudamah (41| 4«-5) said, “Congregational prayer is obligatory upon men for the 
five obligatory prayers, but it is not a condition.” [Al-Mugn?’ (1/193)]. 


Based on this opinion, if a person were to leave attending the congregational prayer 
without a valid excuse, he commits a sin, but his prayer is valid. 


4) Allah said in Strat an-Nisa’, Ayah 102: 


“When you (O Messenger Muhammad) are among them and lead them in as-Salah 
(the prayer), let one party of them stand up [in Salah (prayer)] with you taking their 
arms with them; when they finish their prostrations, let them take their positions in the 
rear and let the other party come up which have not yet prayed, and let them pray with 


by) 


you... 


This Ayah embodies clear evidence that congregational prayer is obligatory and that it 
is not permissible to leave it unless one has a genuine excuse, such as fear of illness. 


Ibn al-Mundhir said: “The fact that Allah has commanded us to establish prayer in 
congregation even at times of fear indicates that doing so at times of security is even 
more obligatory.” [Al-Awsat (4/135)] 

5) Allah also says in Siirat al-Bagarah, Ayah 43: 


“And perform as-Salah, and give Zakah, and bow down (or submit yourselves with 
obedience to Allah) along with Ar-Raki’iin (those who bow).” 


This verse comes in the form of a command and the command necessitates obligation. 


[Refer to Al-Mukhtasar fi Usil al-Figh ‘ala Madhab al-Imam Ahmad Ibn Hanbal 
(page 98) by Ibn al-Lahham]. 
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Imam Ibn al-Qayyim (4! 4«) also mentions in “Al-Salah wa Hukm Tariktha” (pp. 
139-141): 


The way in which this Ayah may be taken as evidence is that here Allah commanded 
them to bow, which refers to prayer. Prayer is described as ruki’ (bowing) here 
because bowing is one of the pillars or essential parts of the prayer, and prayer is 
sometimes referred to by its pillars and obligatory components, as Allah calls it sujiid 
(prostration), Qur’an and Tasbth (glorification of Allah). 


And the phrase “along with Ar-Raki’iin (those who bow)” cannot mean anything other 
than doing it with a congregation of worshippers. This is what the word ma’a (with) 
means. Once this is understood, if a command mentions a particular manner or 
situation, then the one who is commanded to do it cannot obey the command properly 
unless he does it in the manner or situation mentioned. 


Some may argue that Allah says: 


“O Maryam! Submit yourself with obedience to your Lord (Allah, by worshipping 
none but Him Alone) and prostrate yourself and bow down along with those who bow 
down).” [Sirah ‘Ali-Imran, Ayah 43] 


But this does not mean that women have to attend prayers in congregation. It was said 
that this Ayah does not imply that this is enjoined upon all women, rather this was 
something that applied only to Maryam, unlike the words “And perform the prayer, 
and give Zakah, and bow down (or submit yourselves with obedience to Allah) along 
with those who bow).” 


Maryam (e>u!! (gle) was a unique case, unlike other women, because her mother had 
vowed that she would be sacred to Allah and devoted to His worship; she would stay 
in the place of worship and not leave it. So, she was commanded to bow with the 
people in the place of worship. When Allah chose her and purified her and chose her 
above all the women of the world, He commanded her to obey Him in ways that were 
unique to her and did not apply to other women. Allah says: 


“And (remember) when the angels said: “O Maryam! Verily, Allah has chosen you, 
purified you (from polytheism and disbelief), and chosen you above the women of 
mankind and jinn (of her lifetime). O Maryam! “Submit yourself with obedience to 
your Lord (Allah, by worshipping none but Him Alone) and prostrate yourself and 
bow down along with Ar-Raki’iin (those who bow down).” [Sirah ‘Ali-Imran, Ayat 
42-43] 


Some say that the fact that they were commanded to bow with those who bow does 
not indicate that it is obligatory to bow with them at the time when they are bowing, 
rather it indicates that one should do as they do, as in the Ayah: 
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“O you who believe! Fear Allah and be with those who are true (in words and deeds).” 
[Strat at-Tawbah, Ayah 119] 

They further argue that the word “ma’a” (with) means doing the same as they do, but 
it does not necessarily mean doing it at the same time. The answer is that in Arabic, 
the word “ma’a” means more than doing the same as someone else, rather it means 
doing it with them, especially in the case of prayer. If someone says, “Go and pray 
with the congregation” or “I prayed with the congregation’, the only interpretation can 
be is that he went and joined them and prayed together with them. 


6) And Allah says, 


“The Day when the Shin shall be laid bare, and they shall be called to prostrate (to 
Allah) but they (the hypocrites) shall not be able to do so. Their eyes will be cast 
down and ignominy will cover them. They used to be called to prostrate while they 
were healthy (but did not respond).” [Sirah Qalam, Ayat 42-43] 


Ibn al-Qayyim (4!) 4«5 5) stated in “Kitab as-Salah” (pp. 460-475) about this: 


“This verse is used as proof because Allah, far is He from imperfection, punishes them 
on the Day of Judgement, by making it impossible for them to prostrate due to their 
having refused to the caller in this world. When this becomes established, know that 
the way to answer the caller is to go to the mosque and join the congregation, not to 
pray alone in one’s house. 


This is how the Prophet (als 4ule 40) <a) explained the meaning of ‘response’...more 
than one of the Salaf said concerning Allah’s words, ‘They used to be called to 
prostrate while they were healthy (but did not respond)’, that it refers to the saying of 
the Mu’adhdhin, ‘Come to prayer, come to success.’ The meaning of ‘hayya’ is to 
respond and turn your attention towards the prayer. Therefore, this statement 
explicitly expresses that to answer this call means to attend the congregation and that 
the one who missed the congregation did not respond to the call.” 


7) There is also evidence from the Sunnah. 


Abii Hurayrah (4 4! 2 5) narrated that the Messenger of Allah (abu s ae atl lua) 
said: “Certainly, I considered to order the Mu’adhdhin to pronounce ‘Iqamah and 
order a man to lead the Salah, then take a torch of flame to burn down the houses of 
those who do not come to Salah! By the One whose Hand is my soul! If anyone of 
them had known that he would get a bone covered with good meat or two small pieces 
of meat present between two ribs, he would have turned up for ‘Isha’ prayer [in 
congregation]!” [Narrated in Bukhari (9/250) no. 330 and Muslim (1/315) no. 1369- 
1371]. 


Ibn Hajr (4! 4«a5) said in “Fath al-Bari” (2/125)]: “The clear sense of this hadith 
proves that attending the congregational prayer is fardh ‘ayn because if it were a 
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sunnah, the one who abandoned praying in congregation would not be threatened with 
having his house burnt down. It is also not possible that this threat be actualised in the 
case of one who has left a fardh kifayah (until they re-establish it). This is because the 
thing that led to this threat (of taking the lives (is more specific than the thing that led 
to fighting because fighting is only legislated when everyone leaves the fardh 
kifayah.” 


Ibn Dagiq al-‘Id said, “Those who say that congregational prayer is obligatory upon 
every (male) individual depend upon this hadith. If it is said that it is fardh kifayah, 
then the obligation was fulfilled by the Messenger of Allah (ely ule atl la) and those 
who attended the congregation with him (so there would be no need for the threat). If 
it is said that it is a sunnah, then a person who leaves a sunnah, their life is not taken 
and therefore it becomes clear that it is fardh ‘ayn.” [Ihkam al-Ahkam (1/164)]. 


Ibn al-Mundhir said: “The fact that he was thinking of burning down the houses of 
people who stayed behind and did not attend the prayers is the clearest indication that 
it is obligatory to pray in congregation, because it would not have been permissible for 
the Messenger (als 5 4sle <I 4) to burn down the houses of those who stayed behind 
if prayer in congregation was only something good but not obligatory.” [Al-Awsat 
(4/134)] 


As-San’ani said in “Subul al-Salam” (2/18-19): “This hadith indicates that prayer in 
congregation is an individual obligation, not a communal one, because if it was a 
communal obligation and some had done it, why would others have deserved the 
punishment? There is no punishment except for one who neglects an obligatory duty 
or does something that is haram.” [The second view of As-San’ ant] 


Another wording of the hadith; It was narrated from Abt Hurayrah that the Messenger 
of Allah (alas ale 40) lua) said: 


“The most burdensome prayers for the hypocrites are ‘Isha’ and Fajr. If they knew 
what (reward) is in them, they would come to them even if they had to crawl. I was 
thinking of ordering that the call to prayer be given, then I would tell a man to lead the 
people in prayer, and I would go out with men carrying bundles of wood to people 
who do not come to the prayers, and I would burn their houses with fire around them.” 
[Narrated by al-Bukhari (626) and Muslim (651)] 


8) It was narrated that Abii Hurayrah said: A blind man came to the Prophet (41) lo 
alus4ile) and said, “O Messenger of Allah, I do not have anyone to guide me to the 
mosque,” and he asked the Messenger of Allah (ales ule ai! a) to grant him a 
concession allowing him to pray in his house, and he granted him that. Then when he 
turned to leave, he called him back and said, “Can you hear the call to prayer?” He 
said, “Yes.” He said, “Then respond to it.” [Muslim (653)] 


Therefore, the Messenger of Allah (ales ule 4) (ls) did not give any concession to 
this blind man to miss the congregational prayer despite him being blind and having 
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no one to guide him. Also, despite the fact that he was living far from the mosque and 
there being a valley between him and the mosque and despite Madinah being a place 
known for danger and predatory animals. Despite all these factors, the Messenger of 
Allah (als5 ule ail lo) did not excuse him from attending the congregational prayer, 
instead he asked, “Do you hear the call to prayer?”’. When the blind man replied in the 
affirmative, he said, “Then respond to it.” In another narration, it states, “Then I do 
not find any excuse for you.” 


Therefore, this hadith is explicit that congregational prayer is obligatory. So if a blind 
man is not excused from attending it then how about the one who can see? 


Ibn Qudamah (41! 4«s5) said: “If there is no concession for a blind man who had no 
one to lead him, it is more appropriate that there should be no concession for others.” 
[Al-Mughni (2/130)]. 


Ibn al-Mundhir said: ““Mentioning the necessity for the blind to attend the 
congregational prayer, even if they live far away, proves that doing so is obligatory 
and not recommended. So, when he said to Ibn Umm Makhttim, the blind man, ‘Then 
I do not find any excuse for you’, for sure the one who can see has even less of an 
excuse.” [Mentioned in “Kitab as-Salah” by Ibn al-Qayyim (page 461) and “Al- 
Awsat” (4/134)]. 


Al-Khattabi said, ‘This hadith constitutes evidence that it is obligatory to attend the 
congregational prayer for were it to be a mere recommendation, it would have been 
more deserving for those who were in a similar situation to Ibn Umm Makhtiim to 
leave off attending it.” [Ma’alim as-Sunan (1/160-162)]. 


The consensus of the Sahabah: 
Imam Ibn al-Qayyim (4) 4«a5) said: 


There was consensus among the Sahabah, and we will quote what they said: We have 
mentioned the words of Ibn Mas’ iid: “I saw us (at the time of the Prophet (© <I (le 
alu») and no one stayed behind from these prayers except a hypocrite who was known 
for his hypocrisy.” 


It was also narrated that Ibn Mas’iid (ie 4! (2 5) said: “Whoever hears the 
mu’adhdhin and does not respond with no excuse, his prayer is not valid.” 


It was narrated that Abi Misa al-Ash’ari said: ““Whoever hears the mu’adhdhin and 
does not respond with no excuse, his prayer is not valid.” 


It was narrated that ‘Alt said: “There is no prayer for a neighbour of the mosque 


except in the mosque.” It was said, “Who is the neighbour of the mosque?” He said, 
“Whoever can hear the mu’adhdhin.” 
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It was narrated that Al-Hasan Ibn ‘Ali (ie 4! 5) said: “Whoever hears the call to 
prayer and does not come, his prayer does not go beyond his head, except for one who 
has an excuse.” 


It was narrated that ‘Alt (i tl 2 5) said: “Whoever among the neighbours of the 
mosque hears the call to prayer, and he is in good health and does not have any 
excuse, his prayer is not valid.” 


[Refer to “Al-Salah wa Hukm Tariktha” (page 153)]. 
Imam al-Baghawi wrote in “Sharh as-Sunnah” (3/349): 


“More than one of the Companions believed whoever hears the call and does not 
answer, then there is no salat for him.” 


Whoever prays alone, then his prayer is correct; however, he has the ithm (sin) of 
leaving the jama’ah. 


There is a lot of evidence about this, but insha’ Allah the quotes above are sufficient. 
There is also a beneficial book which has been quoted throughout this discussion, 
called “Al-Salah wa Hukm Tarikiha” (Prayer and the Ruling on one who abandons it) 
by Ibn al-Qayyim which has a lot more information. 


Ibn al-Qayyim further mentioned in “Kitab as-Salah” (page 461): 


“All of the previously mentioned Qur’anic verses and Ahadith prove that 
congregational prayer is obligatory and that it is not permissible to leave it unless one 
has a valid excuse, such as fear of illness. This is the opinion of the majority of the 
scholars from among the Companions and their followers. It is the clear opinion of the 
Hanbali madhab, and it was an opinion voiced by ash-Shafi’1. This was stated by al- 
Shafa’i in “Mukhtasar al-Muzn?” where he said: ‘With regard to praying in 
congregation, I do not allow a concession to anyone not to do it except one who has an 
excuse.’ 


From all that has been mentioned thus far, it becomes clear that the four Imams, may 
Allah have mercy upon them, regarded attending the congregational prayer to be 
obligatory and that the one who leaves it without a valid excuse is sinful, even though 
they used different expressions to state this conclusion. This opinion is testified by the 
Words of Allah and the Sunnah of His Messenger (als 4:le ai! 2) and there is no 
room for voicing one’s opinion when Allah and His Messenger (elu:s ule atl la) have 
spoken.” 
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The strongest opinion: 


So, the four opinions about the congregational prayer are: 

1) It is a Fardh Kifayah. 

2) It is Sunnah Mu’akkadah (a confirmed/stressed Sunnah). 

3) It is Fardh ‘Ayn and a condition for the soundness of prayer. 
4) It is Fardh ‘Ayn and not a condition for the prayer. 


After everything that has been mentioned, it becomes clear that the strongest opinion 
is the fourth opinion. This being that praying in congregation is fardh ‘ayn, meaning 
that it is obligatory upon each individual, but it’s not a condition for the prayer to be 
valid. 


This is due to the strength of all the evidence supporting this opinion and the clarity of 
the texts from the Qur’an and Sunnah and explanations from the scholars regarding 
them. 


An important point to understand is that even the group of the fuqaha’ who had 
different opinions that Salah in congregation wasn’t obligatory, it did not prevent the 
millions of Muslims who followed those madhabs from praying in congregation and 
persisting in doing so even in the most difficult of circumstances all around the globe 
over hundreds of years. 


A Sahabi would come leaning on two other men because of sickness, so that he could 
stand in the row of worshippers, even though he would be excused if he did not come 
and pray in congregation. What was it that motivated him? His faith. 


So, the crucial point to take away from all of this is that it’s a matter of Iman. It is 
strong faith that motivates a person to emulate his Prophet (abe s «ue 4) ls) and his 
noble Companions and wanting nothing less than to please Allah and aiming for the 
highest levels in Jannah. 


And Allah knows best. 
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